UNIVERSITY OF DELHI 



INSTITUTE OF POST GRADU 
ATE (E) STUDIES LIARARY 



INSTITUTE OF POST GRADUATE (E) STUDIES 
LIBRARY 

Cl. No 

Ac No. S46$ 

This book should be returned on or before the last date stamped 
below An overdue charge of 5 Paise/25 Patse (Text-books) will be 
collected for each day the book is kept overtime 





A Short History of indian 
Materialism, Sensationalism 
and Hedonism 


BY 

Dr. DAKSHINARARJAR SHASTRI 


BOOKLAND PRIVATE LTD. 

PUBLISHERS & BOOKSELLERS 
CALCUTTA : ALLAHABAD : PATNA 



300-XLAND PRIVATE LTD, 

1, Sankar Ghosh Lane, Calcutta-6 

Branches: 

CALCUTTA 
211/1, Cornwallis Street, 
Calcutta-6 

ALLAHABAD 

44, Johnstonganj, 

Allahabad-3 

PATNA 

Chowhatta 

Patna-4 


Price Rupees Three only 


Published by Janakinath Basu, M.A., for Booklaod Private Limited, 
1, Sankar Ghosh Lane, Calcutta-6, and Printed by Gouri Sankar Roy 
Chowdhury at the Basusree Press, 80/6 Grey Street, Calcutta-6 



PREFACE TO THE FHiST EDITlOH 

Oriental scholars are una nim ous that the 
works on Materialism and Sensationalism in 
their relation to the Hindu system of 
Philosophy are very rale, and that this dearth 
of literatuie stands m the way of properly 
understanding Hindu thoughts and ideas in 
regard to these subjects both m this country 
and m the West. In the following pages I- 
have attempted to piesent before the public a 
bird’s eye view of the origin and development 
of Materialism and Sensationalism m India. 

I have been urged to make this humble effort 
not by the belief that my contributions to the 
knowledge on these subjects are likely to be of 
any considerable value, but by the hope that 
insignificant as they aie they will seive to 
attract to the subject the attention of woitliier 
scholais and call foith their energies This 
short treatise has been designed to prepare the 
ground for a systematic study of Indian 
Materialism and I have spared no pains to 
make it as such. My labours will be amply 
rewarded if on the peiusal of my humble work 
one single reader feels himself interested in the 
study of Indian Materialism, Sensationalism 
and Hedonism 

I have much pleasure in acknowledging 
here my indebtedness to Mahamohopadliyaya 
Dr. Haraprasad Shastri, M.A., D.Litt., CIE , 
Mahamohopadhyaya Dr. Bhagabat Ivumar 
Shastri, M.A., Ph.D., and Principal Gopmath 
Kaviraj, M.A., whose very interesting articles 
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throw many new lights on the subject. I also 
express my gratitude to Dr. Mahendra Nath 
Sarkar, M.A., Ph.D., whose class room lectures 
cm Psychology were of help to me. No less is 
my debt of gratitude to Professor Sliyama 
Charan Mukherjee, M.A., and Srijut Ramsankar 
Dutt for their valuable help in seeing the book 
through the press. My thanks are also due to 
Srijut Upendra Kumar Bose, Librarian, 
JSanskrit College, and his assistant, who gave 
me every possible help I needed and to the 
authorities of the Book Company, Calcutta, for 
the interest they have taken m the publication 
of this little book. 

I take this opportunity to express my 
heart felt thanks to Dr. Aditya Nath 
Mukherjee, M.A., P.R.S., Ph.D., I.E.S , Dars'ana- 
sagar, Principal Sanskrit College who induced 
me to take up this task, gave me many valuable 
suggestions. 


Sanskrit College, 
The 31st March, 1930. 


DaKSHIN ARAN JAN ShASTIU. 



PKEPACE TO THE SECOND EDITION 


It is weii known to students of Indian 
philosophy that the ongmal sutra works of 
the materialists, scepties and agnostics of India 
are now lost to us. To be compelled to rely 
exclusively for a certain doctrine or way of 
thought on its presentation by its avowed 
opponents are seldom found free from pre¬ 
judices and personal predilections. Purvapaksas 
or the opponent's views are almost invariably 
presented m an inadequate and unsympathetic 
manner, so that no sound judgment as their 
proper philosophical worth can be easily 
formed. If one notes how the doctrines of the 
Sarvastivadm Buddhists, the Pas'upatas, and 
the Panaratras have sutfeied at the hands of 
S'ankaracarya, it would be clear that the study 
of a certain system fiom its presentation by 
its opponents has to be undei taken with a 
proper appreciation of these difficulties. An 
attempt has been made here to collect from 
different sources fragments of actual statements 
by the founders and propounders of different 
schools of the materialists, sceptics and agno¬ 
stics of India], [Kusumanjah, Nyayamanjari, 
Advaita-brahmasiddlu, Vlvara na-prameya-sa n 
graha, and numerous other works by oithodox 
writers, Hindu and Jam, Sanskrit and Prakrit 
works, and Buddhist Pali works, all contain a 
good deal of useful information on these schools. 
But these are only fragments of the original 
works of these schools now irrevocably lost to 
us. The purvapaksas or views of opponents, 
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in which form they appear m subsequent 
literature, have been studied m the light of and 
interpreted consistently m the spirit of, the 
fragmentary texts yet preserved of the earliest 
exponents of the systems. 

It is pointed out m this connection that the 
Oriental Institute of Baroda has published m 
the year 1940 “Tattvopaplavasimha” of 
Jayaiasi Bhatta which is an interesting work 
of the Lokayata school of philosophy. Attempts 
have been made m the present edition to utilise 
Jayaras'i’s work. 

The first edition of this short history 
published in 1930 has completely been exhaust¬ 
ed long ago Since then the book was almost 
lost to the interested readers who insisted 
on its re-publication from time to time. 
Inspite of the fact that I also felt some sort of 
responsibility to bring out its second edition, 
I failed to do so earlier due to my indisposition 
of health and other unavoidable short-comings. 
At length, the publication saw the light of the 
day being embodied with the results of my 
further study on the subject, the credit of which 
goes direct to my affectionate Sriman Bani- 
kantha Chakravarty B.Sc., C.A. and to the- 
authorities of the Bookland Private Ltd But 
for their juvenile enthusiasm the matter would 
have been delayed for unlimited time. 

D. R. S. 

Calcutta, 

The 31st March, 1957. 
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A Short History of Indian 
Materialism, Sensationalism 
and Hedonism 


INTRODUCTION 

Indian materialism lias passed through 
four logical stages ot development In its 
first stage it was a meie tendency of opposi¬ 
tion. It called in question all lands of 
knowledge, immediate as well as mediate and 
all evidence perception as well as inference. 
\Jt denied the authority of even the Vedas. 
In that period, its name was Barhaspatya. In 
its second stage, Svabh.lvavl.da, lecognition 
of perception as a source of knowledge and 
the theory of the identification of body with 
the self, were incorporated into it. In that 
stage, it took the form of a system of philo¬ 
sophy. However low its position may be, in 
the rank of philosophical systems, it can by 
no means be denied that, at that remote period 
of Indian history, it was the only system of 
philosophy, worthy of its name. In that period 
flourished famous materialists like Ajita Kes'a- 
kambalin, Kambalas'vatara and Pnrana Kas'- 
yapa. In that stage it came to be known as 
LoOkyata. In its third stage, an extreme form of 
ihedonism, which was due, perhaps, to the 
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corruption of freedom of thought—social, reli¬ 
gious and political, foimed the most important 
feature of this school. Gross sensual pleasure' 
superseded bliss or contemplative ]oy and licen¬ 
tiousness replaced liberty. Devils occupied 
the seats of angels. As a consequence of this 
impact of corruption and misunderstanding, 
charvaktsm originated. In that stage this 
school preached—‘Eat, drink and be merry, for, 
to-morrow we may die.’ The reaction to this 
extreme form of licentiousness was destructive 
to the very vitality of this school. Fiom that 
time this extreme form of materialistic school 
leaned towards spiritualism So long it had 
maintained that the body was the self In 
that period, being seveiely attacked by the 
spiritualists, it gave up the tlieoiy that there 
was no self apait from the body and tried,, 
gradually, to identify the sense organs, breath, 
and the oigan of thought with the self. Before 
that the materialists had affinned that inference 
was not a means of knowledge. But in this 
stage they accepted at fiist Probability and 
then even Infeienee, though m a lestncted 
form, as a source of tiue knowledge Philo¬ 
sophers, like Purandaia, were the advocates of 
this form of Indian materialism. In its fourth 
stage, it came to be at one with the Buddhists 
and the Jams in opposing the Vedicists and 
got the common designation N&sttka. A 
N&stika is one who condemns the Yedas— 
Nastiko Veda-nindakah. The texts, added' 
in the appendix with evidences of their 
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genuineness, record some of the views of these 
different stages in a blended form. As the 
literature of this school is now entirely lost, 
except what has reached us in fragments, we 
are quite unable to give here, verbatim, all the 
original Sutras of this school which represent 
its various aspects and phases. But there are 
passages both m Sutra and sloka form which, 
embody m substance these different stages of 
the Lokayata school We can have a complete 
systematic work of the materialists of India if 
we gather them together m a sympathetic 
manner 

Tiadition ascribes to Brhaspati the first 
tieatise ot this school and there is no reason 
for 1 ejecting this view It is evident from the 
Siiti as extant and quoted under Brhaspati’s 
name that he was not a mythical figure He 
was an lmtoncal personage But it is veiy 
difficult to asceitam who this Brhaspati was. 
It is piobable that the conception of this school 
fiist dawned on Bihaspati, the preceptor of the 
gods, who is regarded by scholars like Professor 
Belvalkar as the fust founder of this Bailias- 
patya system If we be authorised to give the 
credit of founding this system to more men 
than one then we should like to mention the 
names of Ajita Kefe'akambalm, Charvaka and 
Purandara as the second, third and fourth 
founders respectively of the Lokayata, Char¬ 
vaka and Nastika systems. We know from the 
Mahabhasya of Patanjah that Bhaguri was 
one of the expounders of the Lokayata dogmas. 
Not a single Sutra attributed to Bhaguri of the 
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Lokayata school having been recovered we can¬ 
not give him any position m these stages of 
development of Indian Materialism and Sensa¬ 
tionalism. We shall deal, now, m the following 
pages, with these four distinct steps of evolu¬ 
tion of Indian Materialism more elaborately. 



Hi VOLUTION OF MATERIALISM AND 
SENSATIONALISM IN INDIA 

In ancient India, the necessanes of life 
being abundantly provided for by nature, the 
struggle for existence was not very keen. The 
people’s tastes were not nice. In order to 
escape from the heat of the tropical sun, they 
took up their abode m the shady groves or in 
the caves of mountain valleys. Their peace of 
nnnd was not disturbed by political strife. 
In the absence of the art of writing the people 
were a strangei to literary ambition, nor were 
their energies called forth by art or science. 
There was no literature except what could be 
letamed in memoiy The metaphysical and 
religious problems formed almost the only 
subjects of speculation. They meditated on 
how and why the world was in which they 
lived. What weie they ? Whence came they ? 
Whither went they * What had they to do 9 
They made an endeavour to answer these 
questions m their own way, and thus laid the 
foundation of philosophical enquiries in India- 
These queries aie recorded m the Vedas, the 
oldest literature of mankind still extant- 
These earliest attempts cannot properly be 
called philosophical systems, rigidly consistent 
and calmly reasoned. They are mere tenden¬ 
cies scattered and unsystematic like landmarks 
m an ocean. After a long course of develop¬ 
ment, from the first hesitating and imperfect 
stage of tendencies, they became perfect. 
Amongst these re-arranged, systematic, consis¬ 
tent calmly reasoned, perfect systems of Indian 
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philosophy materialism can be counted as very 
old. Some go so far as to count it as the oldest 
and adduce, among otheis, the following 
reasons m support of their opinion. It is a 
fact that all other schools, m their respective 
systems, try to refute the truths established by 
this school, thus admitting its priority. [ It is 
also a fact that the word Dars'ana in its primary 
sense means perception. In its secondary 
sense it means the S'astra which is as good an 
authority as perception. This emphasis on 
perception reminds us of the mateiiahsts and 
there are scholars who maintain that the woid 
was first originated by the followeis of 
Brhaspati. It was fiom them that the woid 
was borrowed by other schools. This fact 
induces them to establish the priority of this 
Dars'ana to all other Dars'anas. Scholars are, 
also, bold enough to declare that the materia¬ 
listic school is the only oiigmal school of 
philosophy All other schools weie originated, 
simply, foi the sake of refuting and destroying 
this school whose teachings according to them 
were detrimental to the best mteiests of man¬ 
kind. Others, again, do not go so fai. It may 
be, say they, as old as other schools of philo¬ 
sophy, but not older Materialism is pi eaehed 
nowhere as a doctrine of philosophy, except 
as a re-action against some perverted ideas or 
practices. The materialists of India, namely, 
Brhaspati and his followers, do not pretend to 
lay down a constructive system of philosophy 
of their own. They try to refute foolish 
orthodoxy of other schools. This, m their 
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-opinion, proves that the system of Brhaspati 
-cannot he the first system. It is rather the 
last. It raises objections against the views of 
all other systems and pie-supposes the exis¬ 
tence of all other schools, thereby 

But all systems of philosophy are the 
growth of years, nay, of centuries. The 
systems which we possess of the different 
schools of philosophy, each distinct from the 
other, aie rathei the last summing up of what 
had been growing up among many generations 
of isolated thmkeis and cannot claim to 
represent the very fiist attempts at a systematic 
treatment. A large mass of philosophical 
thought must have existed in India long before 
there was any attempt at dividing it into well 
defined departments of systematic philosophy 
01 ieducing it to writing. But such a growth 
must have lequired a gieat length of time. So 
it is probable that during that long period the 
views of one system were discussed in another. 
During that long period anything could be 
added and anything left out. Subsequently 
each system reached the form m which we 
possess it It is not improbable that the 
Lokayata school of philosophy, being developed 
as the first system of philosophy, raised 
-objections against the views of other schools 
which were even then mere tendencies and 
which took shape as systems later on. Thus, 
although, as mere tendencies almost all philo¬ 
sophical thoughts are contemporaneous, as 
systems they belong to different ages. The 
school of Brhasnati is regarded as the weakest 
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school oi' philosophy in comparison with other 
schools. The law of evolution or gradual 
development pioves that the eailiest school is 
the weakest and the latest the stiongest If 
the Materialistic school be the weakest, it is 
probable that it is the eailiest also 
The First Stage. 

Oiigmally, this school of Brhaspati meant 
Vitanda, or casuistry and nothing else. In it 
Vitapdci was essential With its impatience of 
Vita pda. all authoiity, it tiled to icfute the views of 
othei schools It was, m its onginal stage, 
without any constructive element and without 
any positive llieoiy to propound It was 
negative and destiuctive. The record of this 
period is kept b y Jaaaras'i Bhatta, au thoi of 
TattvomulaviL . Sim ha. This negativeaspetTt 
of this doctrine finds expression in the Vedas 
themselves Fiom the earliest Vedic times, 
there weie people who denied the existence of 
even the Vedic deities The Vedic hymns 
pointedly lefer to seoffeis and unbelievers. 
Those hymns, which aie traditionally ascnbed 
to Brhaspati, son of Loka, contain the first 
germs of piotcst against a mere verbal study 
of the Veda and emphatically declare that a 
man, who tires to understand the Veda, is far 
superior to a meie saceidotal priest The 
Manduka hymn is a panegync of frogs who 
are described as raising their voices together 
at the commencement of the rams like Br ahmin 
pupils repeating the lessons of their teachers 
and this celebrated hymn on frogs is a satire, 
says Professor Maxmuller, upon the Vedic 
priesthood, or better upon the system of hymn 
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chanting. Yaska clearly tells us that those 
who merely memorise the tests, without 
knowing the meaning, do not see the real form 
of the Veda and that such people aie deluded, 
m as much as the wa y to attain the summuni 
honum is not revealed to them In various 
Brahmanas mere knowledge of a performance 
has been mentioned a.s having the same effect 
as the performance itself. In the Chhandogya 
Upamsad it is stated that a performance 
accompanied by knowledge, pioduces a better 
result than a performance without knowledge. 
Jaiimni, in Ins Purva mlmansa system, 
recording this opposition devotes an entire 
chapter to drawing the conclusion that study 
consists not only m learning by heart 
the letter of the Veda but also in clearly 
understanding its spirit. Traces of an opposi¬ 
tion to the religion of the Vedas appear 
m the Vedas and in later works. In Aitareya 
Aranyaka we find—‘Why should we repeat 
the Veda or offer this kind of sacrifice ! r 
Later on the very authoritativeness of the Vedas 
was questioned by Kautsya Opposition was the 
only duty of the 1‘olloweis of Brliaspati and 
they did it from the veiy beginning of their 
career. They opposed the Vedas and the 
practice of repeating them without understand¬ 
ing their meaning. But all these represent 
only the opposing, destructive or negative 
aspect of the Barhaspatya system. And it is 
well-known that a system ceases to have any 
great interest and even value without a cons¬ 
tructive element, without a positive theory to 
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propound So the doetmie of the followers of 
Brhaspati appeared to be incomplete without 
any positive element m it It felt the necessity 
of a positive element Everybody knows that 
necessity is the mother of invention Baihas- 
patya in its very early stage found out the 
means of being complete So long undei the 
designation Barhaspatva it admitted no autho¬ 
rity other than its own Now, in its second 
stage, in explanation of the whv of an event 
or product it accepted the doctnne of 
Svabhhva This doctrine of Svahh&va nurin- 
tam« -that ‘thej- ffects aie self .existent and ar e 
produced neither by different tiling s as causes 
norjrv themselvesjnaM imch as _nocausejmn be 
jf ound foi the filam ent of, the lotus 01 the eve- 
li ke inaiks .oiL.the peacock’s tail If it cannot 
he found it ceitamly does not exist Such is 
the case with this clivei sifted universe Simi¬ 
larly, feelings like pleasure, pain, etc , have no 
causes, because they appear only at times’. 
This doctnne of Svabh&va had been in vogue 
in independent forms In course of centuries 
this doctrine, like many othei doctrines, lost its 
independence altogethei and came to be affilia¬ 
ted to the Barliaspatya system The conse¬ 
quence of this gradual assimilation has been a 
blending of thoughts. The followers of Brhas- 
pati became at one with, and the earliest 
representatives of, the extreme form of 
Svabhava vada. From this time, the 
rejection of causal principle, the rejection 
-of good and evil consequences of actions, 
formed its most impoitant feature. The 
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product comes into existence without any 
cause. This materialistic view was emphasised 
by Brhaspati m Vedic times ‘In the first age 
of, the gods the existent was born of the non¬ 
existent —Asatah Sadajhyata. The S'vetas'- 
vatara Upamsad contains a nominal enuncia¬ 
tion of some of the most popular theories 
current in its times in explanation of the origin 
of the universe and Naturalism forms one of 
this number— K&lah Svabh&vo Niyatirya- 
dvchha, etc Up till then it was an indepen¬ 
dent doctune and the Barhaspatyas were 
meiely the oppositionists Brhaspati, with a 
lofty enthusiasm, flung away the fetters of 
religion that he might be ughteous and noble. 
Some of the veises of the Vedic hymns ascribed 
to Brhaspati^ are very noble in thought. 
Whatever may be said of Ins followers, Ins own 
teachings were of an elevated character. 
Brhaspati had many followers and all of them 
weie independent thinkers raising objections 
against the cm lent superstitions. It is perhaps 
for his fieedoni of thought that he was 
regarded as the priest—the adviser,—the coun¬ 
sellor of India, the king of the gods. 

" But this state of things changed very soon. 
A re-action against the school of Brhaspati 
appealed on the stage Pei haps the negative 
or destructive element of the doctrine was 
responsible for this reaction. The Vedic litera¬ 
ture, posterior to the Mantras is disfigured by 
filthy story and anecdotes in which the pious 
sages poured out vials of their wrath on the 
•devoted heads of those early oppositionists, 
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i.q., Brhaspati and his followers. The Tait- 
tirlva Brahmana relates an inteiestmg anecdote 
which runs as follows. ‘Once upon a time 
Brhaspati struck the goddess Gayatrl on the 
head. The head smashed into pieces and the 
brain split. But Gayatrl is immortal. She 
did not die. Every hit of her brain was alive’ 
Some scholars have found a very valuable 
truth behind this anecdote. They find an 
allegorical meaning here. Gayatrl is the 
symbol of Hinduism Bi haspati tried to destroy 
it by introducing opposition But Hinduism 
is eternal It was not destroyed In Maitra- 
yaiia Upanisad we find another anecdote— 
Brhaspati having assumed the shape of S'ukra 
brings forth false knowledge for the safety of 
India and for the destruction of the Asuras 
By it the Asuras show that good is evil and 
evil is good ; and they say that this new law, 
which upsets the Vedas, should be studied. 
Here Brhaspati is painted as a deceiver—a 
hypocrite. The Mahabharata records a story 
of this period relating how Brhaspati the 
sceptic had a long discussion with Mann, one 
of the founders of the sacrificial cult and was 
m the end converted to the latter’s view point 
Another anecdote reeoids—‘The reason why I 
was born a jackal’ says a character ‘is that I 
was a blamer of the Vedas, a reviler and' 
opposer of priests, an unbeliever and a doubter 
of all things’. In another place it records— 
‘The ignorant and unbelieving man who has a 
soul of doubt is destroyed ; neither this world 
nor the nest esists, nor happiness for him wlm 
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lias a soul of doubt ’ In another place of Hie 
Mahabliarata which leeoids past events, an 
unbeliever is threatened with a sudden en¬ 
lightenment hereafter—‘the devil in hell will 
soon change your ideas on that subject.’ The 
worst, that is said of Brliaspati’s teaching, is 
that it is diawn from a study of the female 
intellect which is full of subtilty and deceit. 

The Vi.simpuiana lecords—that a number of 
Daityas one day, in ancient times, began 
to practise severe penances following the 
injunctions of the Vedas This caused great 
apprehension to Indra At his prayer 
Mayamoha was created who preached to the 
demons the pernicious doctunes of Briaspati 
not for their benefit hut for their destruction. 

They having been gradually overpowered by 
that folly, became enemies to Brahmanas, gave 
up their duties and were averse to the study of 
the Vedas Then, as they had strayed from 
religious observances, Indra killed them. 

Almost similar is the account recorded in the 
Padmapurana All human institutions prosper 
through opposition As a le-action against the 
opposition of Brhaspati and Ins followers, the 
Vedie schools were then more extensively 
engaged in popularising the Vedic creed of life 
by means of the most elaborate and thorough¬ 
going presentations and expositions of their 
Vedic doctrines. The result was the produc¬ 
tion of the six Vedangas, the Smritis, the Epics «pj, e 
and such other helping works. Never has Vedangas 
religion flourished with such luxuriance and 
m such wide variety, from the purest to the 
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most abominable shapes, as m this period of 
Indian cultural history. A dark shadow fell 
upon the oppositionists—the independent 
thinkers. All independent line of thinking 
became for hundreds of years to come an 
impossibility through the powerful influence of 
various schools of the Vedicists 

The Second Stage. 

The state of things turned, however, 
through the influence of Naturalism Opposed 
by the strong advocates of the orthodox 
Naturalism conmillTV dy the Lokayatikas returned with the 
and affiliation of naturalism or Svabhavavada 
Perception Neither of these two doc tunes Lokayata and 
Svabhavavada accepted the good 01 evil conse¬ 
quences of actions. The Lokayata school, 
which was so long a meie tendency, with the 
incorporation of naturalism, formed a philoso¬ 
phical system Thus onginated the first 
Lokayata p) ars ' a i ia or the Lokiyata Dar&xna Percep¬ 
tion was emphasised in the veiy name of this 
newly built-up system, i e , Dais'ana So long 
the Bailiaspatyas did not admit any authonty 
whatsoever Now, m its new shape, the school 
accepted the authonty of peieeption Percep¬ 
tion became the only cntenon of existence 
Whatever was not perceived was held to have 
no existence at all. The causal pnnciple was 
rejected, because, sensuous perception is not an 
evidence in supgo rLgf its existence. For mere 
perception of two events, which stand isolated 
and self-contained, is-not sufficient to establish 
between them a causal relation. ‘To ascertain 
whether a given antecedent condition h n « the 



INDIAN MATERIALISM 


15- 


character of a true cause it is really necessary 
to find out with ceitamty the elements of 
mvailability and of lelevancy involved in such 
a notion. But this ceititude can never he 
arrived at’ The univeisal piopositions can¬ 
not be established by oni limited perceptions. 
Perception piesupposes actual contact of the 
object with the peieeivmg organ and is thus 
necessanly confined to the present It is a case 
of heie and now. It does not extend to the 
past or the future and is thus unable to estab¬ 
lish universal connection ot things In other 
words, sense perception can give us only 
particulai truths But knowledge of particular 
facts cannot give us knowledge which is 
univeisally tine Theieloie neicent ion cannot 
give us univeisal relation Noi can universal 
1 elation be established by Inference alone For,, 
the mfeience, which yields a universal ielation 
as its conclusion, cannot woik unless it pie- 
supposes another universal connection as a 
necessaiy pie-condition of its possibility and 
that again anothei and so on In other words, 
the 131'ocess 0 t reaching a univeisal conclusion 
is always like aiguing in a cncle. Vy&pti is 
derived fiom Anumana and Anumana again 
fiom Vya.pt i Thus even inference in itself is 
not sufficient to pioduce a universal proposi¬ 
tion. Nor is the universal relation supplied 
by testimony. For, testimony involves in¬ 
ference. Comparison is equally unable to • 
establish a universal relation. Comparison 
only establishes the relation of a name to some¬ 
thing that bears that name. Now, such 
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relation oC the name and of the named is a 
pat tieular relation, whilst we aie in seaich of 
an unconditional universal relation Thus, the 
universal relation, which is indispensable to 
~aTl inferencehisTiot given by any of the so- 
called sources of knowledge Therefore, uni¬ 
versal relation cannot, by any means, be 
established. As inference is not possible 
without universal connection and universal 
connection is unattainable the Lokayata as a 
system discarded, m its earlier stages, inference 
-as a source of knowledge 

It rejected ether as an element, because, 

■ ether cannot be known by perception and it 
maintained that the four elements of earth, air, 
fire and water are the original principles of all 
things The four elements, in their atomic 
condition,* when mixed together in a certain 

* The theory that mallei consists of “atoms”, i e 
of little bits that cannot be dnided, is very old But 
m its old shape it was only a speculation The evidence 
for what is called the atomic theory was denved from 
chemistry, and the theory itself, m its nineteenth- 
century form, was mainly due to Dalton m Europe It 
was found that there were a number of ‘elements’ and 
that other substances were compounds of these elements 
Compound substances weie found to be comnosed of 
molecules, each molecule being composed of 'atoms’ of 
one substance combined with atoms of another or of 
the same A molecule of watei consists of two atoms 
of hydrogen and one atom of oxygen , they can be 
separated by electrolysis It was supposed, until 
radio-activity was discovered, that atoms were indes¬ 
tructible and unchangeable Substances which were 
not compounds were called elements The discovery 
of radio-activity led to the conclusion that what had been 
called atoms were really complex structures, which 
could change into atoms of a different sort by losing 
a part After various attempts at imagining; the 
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proportion and accoi cling to a certain order, 
become transformed into an organism 

Consciousness is a function of the body. Evolution 
Foi the manifestation of consciousness, body ofconsi - 
is an indispensable factor. Consciousness does ousness 
not uilieie m pai tides of matter When these 
particles come to be ananged into a specific 
Jorm, m a rnannei not yet scientifically expli¬ 
cable, they aie found to show signs of life. 

Life and consciousness are mdentical. Our 
thinking powei is destroyed with the dissolu¬ 
tion ol the elements tioni whose combination it 

stiuctuie of an atom, physicists were led to accept the 
view of Sn Einest Rutherford, which was further 
dec eloped by Niels Boln In Lius theory, all mallei is 
composed of two soils of units, electrons and protons. 

All elections aie exactly alike, and all protons are 
exadh ahke All piotons cany a certain amount of 
posil'ic clf'ctii< llx. and all electrons carrx an equal 
amount of negalne cledncity Protons lepel each 
other and elections lepel each other, but an electron 
and a pioton altiad each olhei Every atom is a 
structure consisting of elections and Piotons The 
hydiogen atom, which is the simplest, consists of one 
pioton with one election going lound it as a planet 
goes lound the sun The election may be lost, and the 
pioton left alone , the atom is then positively clcctiified 
The gieat meul of Bolu s theoiy was that it explained 
whv elements hate the Speclia they do have, which had, 
befoie, been a complete mvsleiy Accoicling to this 
llieon of atomic $t me line ‘an atom’ with its elections 
is a system dial at tensed by ceilain integers all small, 
and all capable of changing independently The newei 
theoiy has been put foixvard m 1925, mainly by two 
German physicists, Heisenbeig and Sclirodinger, owing 
to them, the last vestiges of the old solid atom have 
melted axvay, and mattei has become as ghostly as any¬ 
thing m a spiritualist seance Broadly speaking, it 
descubes the atom by means of llie radiations that come 
out of it This newer theory confines itself to what 
is empmcally verifiable namely radiations , as to wliat 
there is vheie the radiations come from we cannot tell. 
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is evolved. Consciousness is produced from 
the body which is endowed with life and vital 
an Without sensation no consciousness is 
possible. When the body peiislies no consci¬ 
ousness can ic in a in It must peush also bo- 
there is nothing to tiansnugiate The body, 
consciousness and sense oigans are momentary. 
Mind is merely the product oi a combination 
ot elements, just as, some acid eructations or 
wines aie lesults of chemical combinations. 
The lour elements when combined produce or 
manliest tine mind. Theie is no other leality 
than the lour Blmtas The instinctive move¬ 
ments and expiessions of new-born babes are 
due to ‘external stimuli as much as the oj>emng 
and closing of the lotus and otliei lioweis at 
different horns of the clay 01 night, 01 the 
movement ot non under the influence of load 
stone In the same way the spontaneous 
geneiation ot living oigaiusins is fiecpiently 
obseived, e.q., the case of animalcules which 
develop m moisture or infusions, especially 
under the influence of gentle warmth or of the 
maggots or other worms which m the rainy 
season by reason of the atmospheric moisture, 
are developed in the constituent particles of 
cuids and the like, which begin to live and 
move m so slioit a time’ It is an indisputable 
fact that sensations and perceptions can anse 


and it is scientifically unnecessary to speculate The 
uiainpoint for the philosopher in the modern theory is 
the disappearance of matter as a “thing ’’ It has been 
replaced by emanations from a locality—the soit of 
influences that characterise haunted rooms in ghost 
stories —R 1 ■ sHl 
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only in so far as they are conditioned by a 
bodily mechanism But, it would not be so- 
were not the body the leeeptacle of conscious¬ 
ness The properties of particular prepara¬ 
tions of food and dunk, conducive to the 
development of the intellectual powers, afford 
another proof in favour of the fact that 
consciousness is a function of the body. Points 
and evidences of conespondence between mind 
and body—correspondence between the Psy¬ 
chical and Neivous processes—and correspon¬ 
dence between mmd and brain, the seat of 
mind, ase not laie The most definite aspects 
of this conespondence aie—coi respondence in 
quantity—the conespondence in change, corres¬ 
pondence in giowth and development, corres¬ 
pondence m mhentanee and coi respondence m 
quality. When communication is cut off 
between the brain and any other part of the 
body owing to the neives of that pait being 
di ffusecl, there is no longer any feeling or 
sensation connected with that part Psycholo¬ 
gical expemnents piove measurable interval 
ot time between the application of stimulus 
and the conespondmg sensation Prolonged 
thought and intense emotion produce the 
sensation of fatigue and exhaustion in the 
biam and if cained fuitlier produce pam and 
disorder Increase of mental work is accom¬ 
panied by an increase of bramwork. Intense 
mental activity is followed by a casting off of 
a land of brain substance known as phosphorus. 
Comparison of the brains of different creatures 
and different races of men and of different 
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ultimate 
reality 
m matter 


individuals shows that there is a connection 
between intelligence and the size, weight and 
complexity of the brain Geneially speaking 
the laigei the biam, m relation to the rest of 
the body, the moie the intelligence. So the 
Lokayatas say that Mind is only a form or 
product of the body. The ultimate reality is 
matter Consciousness is a function of the 
body. As contraction is the function of 
muscles, as the kidneys secrets urine, so and 
m the same way does the biam generate 
thoughts, movements and feelings. Mind, 
therefoie, has no substantial reality of its own, 
but, springs out of the vibiations of the mole¬ 
cules of the brain When the moleculai 
activity of the brain sinks below a certain level 
generally known as the thieskold of conscious¬ 
ness, consciousness disappears, mind ceases to 
exist as in sleep When, again, it uses above 
a certain degree consciousness 1 e-appeais 
Conscious life is not a life of continuity It 
is coming out of and again going into nothing 
The hypothesis of a continuous stream of con¬ 
sciousness is a myth of the Divines and the 
Theologians This theoiy is some times known 
as the Theoiy of automatism—mind is meiely 
Epiphenomenon or by-pioduct But there is a 
difficulty in establishing this theoiy The 

spiritualists raised an objection against the 
newly built-up materialistic system. The 

objection is this. As the body is declared to 
be the agent of all actions it should be held 
responsible for their natuial consequences. But 
this is impossible. The particles which fonn 
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tlie body are always m a state of flux and the 
body which perfonns an action at one moment 
does not persist at the next to feel its re-action. 
El is on the other hand undeniable that the body 
snffeis change Otheiwise they could not have 
different sizes To this, the reply ot the 
Lokayatikas is this The Lolcavata system does 
not admit the existence ol Karmaphala Oi the 
consequence ot good 01 evil actions The 
experience ot pleasure and pain comes by 
chance Nairne is all poweitul Moreover, re¬ 
cognition pioves the identity of the body 
through all its changing states There is 
anothei dilliculty The spiritualists advance 
cinothei objection against the materialists- 
The objection m put m the following maiiner- 
The theoiy ol mattei is unable to account for 
the facts ot mcmoiy and recognition Nece«siiy__ 
\ot thought demands that menioiy and onginal 
experience which gives use to it should be 
lelened to one and the same conscious subject- 
But this identity oi lel'eience would be possible 
only when the subject is fundamentally an 
unchangeable unity This difficulty is removed 
by the Lokayatikas m the following manner. 
The traces left by pievious experiences are 
callable of being tiansimtted from the material 
cause down to its dnect product, an analogous 
instance being the transference of the odour 
of musk to the cloth m contact with it But 
the general answer, of this school to every why 
is the doctrine of Svabhava. Everything 
happens through the influence of Svabhava 
which is all-powerful It is Svabhava or law 
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of nature that the consciousness is a function 
of the body and the body is the self The 
Lokavatikas refuted the theoiy of Paialoka— 
or previous and future bnths as tlieie was no 
reality existing before birth 01 after death The 
four ‘bliutas’ or atoms of primary elements ai e 
the only realities Mind is the pioduction of 
these elements So it cannot be maintained 
that the nund at death passes on to another 
body. Mind m difterent bodies must be 
different The consciousness of a body which 
has alieady perished cannot be related to the 
body which comes into being One mind can¬ 
not pioduce anothei nund after total annihila¬ 
tion. The theory that the foetus is endowed 
with consciousness cannot be asserted With¬ 
out sensation no consciousness is possible All 
knowledge is derived fiom sense experience 
alone All knowledge is postenoi to and 
denved tiom experience The sense organs 
cannot levive sensations when they are not in 
existence Theiciore the foetus cannot he 
endowed with consciousness. No power is pos¬ 
sible without a recipient,. When the body 
perishes consciousness cannot remain as there 
is no lecipient of consciousness With the 
destruction of the body consciousness, also, 
must peush If you hold that the previous, 
present and future births are nothing but parti¬ 
cular conditions of the stream of consciousness 
which according to you is eternal the Lokaya¬ 
tikas would say that the chain of consciousness 
is not an entity and a condition that can be 
predicated only m respect of an entity cannot 
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therefore be pioveil A futuie existence ot an 
entity which is non-existent cannot be predi¬ 
cated Witli tins line of argumentation tlie 
Lokayatikas of that penod 1 ejected the exist¬ 
ence of future or previous births. The 
Lokayatikas of that stage also maintained that 
there was no soul apart from the body. If 
there be any soul it is only the living principle 
of all oiganisms It exists so long as our body 
exists and ceases to exist when the body ceases 
lo exist It is the body Unit feels, sees, hears, 
remembei s and thinks In sayings like ‘I am 
fat,’ ‘I am lean,’ ‘I am daik’, by T we evidently 
mean the body Fatness, leanness or daikness 
reside only m the body Such phrases as ‘my 
body’ are metaphoncally used. Just as a knave 
might induce an innocent peisoil to accept glass 
and such otliei woi tliless materials in exchange 
for precious stones so has the S'rnti misled the 
innocent devotee by making him believe that 
the soul is distinct fiom the body, displacing 
his inborn, and theiefore the light belief that 
the body and the soul are identical As nothing 
like soul exists after death lo go to the next T],e 
woihl there is no necessity of admitting the ^Fate 
existence of such a place With the denial of denied 
Karmaphala this school denied the existence 
of the universal mvstenous agency called Fate 
or Aclrsta or Daiva It denied the existence 
of merits or demeiits acquired in our previous 
existence In answer to the objections that fate 
must be admitted as the cause of the differences 
and determinations of the phenomenal world 
Brhaspati’s followers brine forward the doc- 
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trine ot Svabhava 01 spontaneous generation 
of things accoi cling to then lespective natures 
So theie is no use piaetismg vntue and avoid¬ 
ing sins Religion is as liaimful as opium 
intoxication Piayei is the hope of men who 
are weak, without will powei to do anything , 
worship is an insinceie egoism to save one self 
from the toitiues ot hell, piophets aie the 
gieatest liais among men The Vedas aie no 
^authority Theie aie mautias m the Vedas 
which do not convey any meaning wliatsoei ei , 
some mantias aie ambiguous ; some aie absuid , 
some aie contiadictoiv; some lepeat what is 
already known. As legal els the othei poitions 
of the Vedas we always imd disci epancies and 
contiadictions among them. Cases aie not 1 aie 
wheie a hue ot action piescnbed by one text 
is condemned by anothei Again, they speak 
of lesults that aie nevei lealised Some 
poitions aie lejeeted by the Vedicists them¬ 
selves as mteipolations Theie aie piopcr 
names and epithets as well as foolish state¬ 
ments like the lavmgs ol a mad man Hence 
the Vedas aie not only human compositions 
hut even woise The bulloon, the knave, and 
the demon—these aie the thiee authois of the 
Vedas All the obscene nles commended tor 
the queen in the house sacuhce have been 
invented by knaves. So also the custom of 
giving presents to priests and that of eating 
flesh have been commended by mght-prowling 
demons If it were possible for the saculices 
to make one reach heaven after the perform¬ 
ances have ceased, the perfoimers themselves 
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lia\ e perished and the requisites have been 
used up, then the tiees of a forest burnt down. 
by hie might pioduce abundant fiuit The 
exercises of leligion and the piactices of 
asceticism aie meiely a means of livelihood for 
men devoid of intellect and manliness There- 
Joie the so-called sacied books, the thiee Vedas, 
have been composed by logues and can com¬ 
mand no authont} A Putiesti saenfice pei — 
ioimed loi the bath oi a child may yield either 
of the two lesults—positne and negative which 
is doubtful When a child is bom the knaves 
say that it is due to the powei oi then incanta¬ 
tions utteied m peitoinnng the utes When 
a child is not bom they explain the event as 
being due to the ntes being incomplete in some 
way oi otliei The pnests say that a beast slam 
in a saerihce will itselL go to heaven How is 
it that they do not kill then own old lathem 
m a saculice m oidei to send them dneetly to- 
heaven ’ II the olteimgs in a funeial ceiemony 
may produce giatihcation to hemgs who aie 
dead, then m the case ot tiavelleis, when they 
start it is needless to give provisions for the- 
jorney All these ceiemomes weie oideied by 
the Biahmins as a means of their livelihoods 
They aie woitli no bettei than that Hence, 
oui leligious ceiemomes oui endeavoui to 
propitiate the gods, to satisfy them by piayeis 
and offeimgs aie vam and illusive Religion 
is the invention of individuals desirous of 
deceiving their fellow men moider to further 
their own selfish and ambitions motives. So 
let us eat, drink, be meny, for to-moriow we- 
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die. As tlie consequence of this kind of think¬ 
ing, Kama or fulfilment of desire, became the 
summum bonum of human life They were in 
seaicli of the supieme bliss or contemplative 
joy, which was available m freedom only. They 
maintained that there is no particular place 
named heaven Even the Vedas themselves 
doubt the existence of a world beyond If a 
man may go to anotliei world after death why 
may he not come back again peiturbed by the 
love of his friends and lelatives ? When once 
the body is reduced to ashes how can it evei 
.go to another world ? When we die, everything 
ends there. We do not enter into a legion of 
pain or of darkness unrelieved by a single ray 
of light. That God is the judge, does not stand 
to reason, because, m that case partiality and 
-cruelty on the part of God will be indispensable 
If God visits us with the evil consequences of 
•our sms He becomes our enemy for nothing 
Therefore it is better not to have a God than 
to have a cruel and partial God So there is 
not even such a thing as God, the Supreme 
author and governor of the world, an omniscient 
spirit. The senses cannot reach Him, Adrsta, 
principle of causality, and inference itself have 
been denied. The Vedas reveal no signs of 
infallibility. How can we ascertain that an all¬ 
knowing, all-pervadmg and all-poweiful spnit 
•exists * Nature and not God, is the watch word 
•of our School. 

With this enlightened credo the Lokaya- 
tikas laid aside the traditional life of religion 
and settled down to strain every fibre of their 
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being, so long flittered away for heaven’s sake, 
for working out then immediate earthly wel¬ 
fare. The result of this movement was an 
aspiration foi fieedom By freedom they meant 
all-round freedom—freedom for the individual 
as well as for society , freedom for man as 
well as for woman , fieedom for the rich as 
well as for the pool , fieedom for all individuals 
and for all classes They exhorted all to cast 
off all the shackles which had bound them for 
ages and to maieh shoulder to shoulder towards 
freedom The wondeilul consequence of this 
struggle foi lieedom was the use of Buddhistic 
cultiiie Buddha’s views against the vedic 
sacrifices, the memorising of the vedic mantras 
and fruitless repetition to retain them m 
meinoiv, the caste system, the authority of the 
Vedas and the woislup ol the deities, the magic 
practices and the mortifications and other 
ascetic practices—have then counterpart in 
the views of Lokavata It is perhaps for the 
leason that Buddhism was gieatly influenced 
by the Lokavata School that we find in later 
accounts of Lokavata the doctrines of 
Buddha and Chart aka almost amalgamated 
and the name Chaivaka sometimes applied to 
Buddha India had been seething with free 
thinking and Buddha was the product of this 
freedom No man ever lived so godless yet so 
god-like a life. But the people were not satis¬ 
fied merely with social and religious freedom. 

Their aspiration was tor political freedom also. 

This aspiration was realised m the rise of Politics. 
Chandra Gupta and his grand-son Asoka who 
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bi ought the jarmig states oi India under one 
rule and set up the Mouiyya Empire. Politics 
became mcorpoiated with the Lokayata School, 
which lgnoied knviks,ik\ and Trayl, the 
sciences dealing with the super sensuous, and 
appreciated DandanUi and Varfa Coercion 
and Economics, as the only blanches of 
knowledge deserving special cultivation. The 
earthly lung became the only god. So long, 
Kama or pleasure was considered to be the only 
good of human life Now Aitha or material 
advantage, was added to it As the Lokayatikas 
captiued the hearts ol the cultuied and the 
common people, they became eai nest in woikmg 
out their immediate eaithly weltaie The lesult 
of this movement was the geneiation and pro¬ 
pagation of dilleient aits and sciences 
Vatsyayana keeps lecoids ot some sixty-toui 
names of Indian fine aits which flourished 
piobably m this penod oi Indian 
mateualism Kambalas'vataia, Aptakes'akam- 
balm and many otliei materialists llounshed 
and wiote then woiks on Indian mateualism 
in this period The Samanua phalasutta keeps 
the lollowmg lecoids of Apta’s view Tlieie is 
no such duty as the giving of alms oi sacnfice 
or offeung There is neithei fimt 1101 lesult 
of good and evil deeds Theie is no such tiling 
as this world or the next There is neither 
father nor mothei nor beings springing into 
life without them There aie, m the world, 
no recluses or Brahmans who having under¬ 
stood, and realised by themselves alone both 
this world and the next make their wisdom 
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known to others A human being is built up 
of four elements When he dies the eaithy 
m him leturns and 1 elapses to the earth, the 
fluid to the water, the heat to the fire and the Ajita’s 
windy to the an The four beaiers take Ins view 
dead body away , till they reach the burning 
giound men uttei i'oith eulogies but there Ins . 
bones are bleached and lus offerings end in 
ashes It is a doctime of fools, the talk of gifts 
It is an empty lie, mei e idle talk when men say 
tlieie is piophet theiem Fools and the wise, 
alike, on the dissolution of the body are cut off, 
annihilated and altei death they are not. This 
A,]ita flourished duiing the life-time of Buddha. 

Up to that time Politics was not incorporated 
with the Lokayatika So theie is no trace of 
politics noticeable m the teachings of Ajita 
In latei accounts, specially m the record pre¬ 
sented by Knsiia Misha, it is mentioned very 
distinctly Kusna Misha gives almost a 
peifect account oi the doctnnes of the Lokayata 
School, foimed in that penod. His account 
contains almost all the elements belonging to 
the teachings of this School “Lokayata is 
always the only s'astia In it, only perceptual 
evidence is aiithonty The elements are earth, 
watei, file and an Wealth and enjoyment aie 
the objects of human existence Matter can 
think There is no other world. Death is the 
end of all.”" 

i spiffs? sttM i 

tT^ifk i g^i4f i i 
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Pleasure, 
the only 
good. 


The Third. Stage. 

This prospenty and success of the Lokayata 
system ended in conuptiou and misunderstand¬ 
ing Extreme foim of ireedom gave birth to 
licentiousness. Supieme bliss was transformed 
into sensual pleasuie Enjoyment of pleasuie 
—gross sensual pleasuie—became the only end 
of human life. Licentiousness became predomi¬ 
nant m the count] y India lost its previous 
supremacy—freedom of society, freedom of 
religion and freedom of polity People became 
slaves of their senses Elevated teachings of 
Brhaspati became absoibed into the eroticism 
of his wicked followers Gratification ot the 
senses became the only good of this School. 
Let us enjoy pleasuie and pleasuie alone. 
Pleasure is the only tiling which is true and 
good. The only leasonable end of man is 
enjoyment. We know pleasuie is nevei pure, 
never free from pain. How then can pleasuie 
be the highest end oi life But because there 
is pam and because pleasuie is mixed with pain 
should we therefoie 1 eject oui life Should 
we fling away sheaves of paddy riah with the 
finest white giams because they aie covered 
with husk and dust * Should we lefiam from 
plucking lotuses as there are thorns m them ? 
Shall we not take fish because theie arc bones 
and scales >l Should we exclude rice from our 
meal only for the trouble it will give m hus¬ 
king f Who will not soothe his mind and body 
in ambrosial moonlight though there are spots 
in the moon ? Shall we not enj’oy the pleasant 
breeze of summer, because, there is slight dust 
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in it * Shall we abstain fiom sowing m a, 
ploughed land wateied by rain, lest the water 
on its surface should become muddy ' Should 
we not prepaie lood lor tear of beggais T 
Unnuxed happiness is not available in this 
world ; yet we cannot oveilook the least bit of 
it. In woidly life we smile on the weal of 0111 
deal ones and weep m then woes. If the 
laughing face of a son 01 the lustre ot a delight¬ 
ful daughtei can impait to us celestial happi¬ 
ness why will not then death 01 then attack 
with some fatal disease lmd us oveiwhelmed 
with gnef 9 It the piesence of a beloved wife 
makes a liea\en ot this eaith, liei depaitnre 
will suiely leave us m eternal darkness Thus 
what gi\es you pleasuie now will cause yoni 
pain anotliei time We cannot totally get rid 
of troubles even when we have no tie of affec¬ 
tion m this wide v oild The lieait of a man 
who has none to call his own m this populous 
woild. is but depiessed, lull of misery and diy 
as a deseit lie must not he a common man, 
who even m such conditions can maintain peace 
ot mind But even a man who is quite aloof 
Jiom all social ties cannot escape occasional 
mishaps, viz., disease and accidents The 
sudden attack ot an ailment can make a total 
change m oui happy state of aiiairs. And, 
when health goes, it takes away pleasure with 
it. The loveliness of a moonlit night, the cool 
breeze at day break, the beauty and scent of 
flowers, the melodious songs of sweet birds— 
none of these can please a man when he is not 
in health. You may remain jolly even without 
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a friend Bui bodily pain is sure lo lender 
you feeble and restless Besides, we aie in 
terrible distress by occasional appeal mice of 
cyclone and tlmndeistoim, sudden attack ol a 
ferocious animal, 01, the undesnable occurrence 
of famine, drought 01 deluge Still we must 
_say that this world of oms is not full of tioubles 
True, tlieie is sorrow eveiywliere , m kings’ 
palaces and beggars’ huts, in the high souls of 
the learned and the superstitious minds of the 
illiterate, in the beautiful mansions of the 
luxurious and the dark eaves of the sages 
Sleep m your house or walk outside, entei the 
temple 01 hide m the loiest, run to the bunal 
place or wlierevei you like,—no wheie can you 
escape misery and pain Still we must say that 
the amount of pleasuie m this woild is greatei 
than that of pam If such be not the case, why 
do people so earnestly desne to live and become 
frightened at the name ol death ? Tell them to 
renounce this world, and they will at once 
exhibit utter reluctance For, how is it possible 
to bid adieu to tins pleasant woild which is the 
abode of joys and luxuries "? How delicate are 
the green leaves of the spring, and how lovely 
is the rose ' Is not the sunshine a glonous 
thing ”2 


If sorrows were moie frequent than delight, 
men would have escaped misery by suicide. 
Most men are unwilling to die ; and hence it is 
evident that m human affairs pleasure has a 
larger sphere of influence than pam. It is also 
to be remembered that happiness is at its best 
■ only when experienced by contrast with misery ; 
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and lienee, it may be sanl that existence of 
troubles in the woild has a ceitam necessity. 
Blessings of lest can be fully enjoyed only after 
haid laboui The evei healthy man cannot 
compieliend the ease and coinl'oit of having a 
sound body and a sound mind. If you aie to 
leceive full satisfaction in your diet, suffer 
from liungei fiist The moie you sustain the 
agony ot thnst, the gieatei will be your delight 
m dunking cool watei You fear a dreadful 
night with heavy lamfall and terrific thunder- 
stonn -when daik and dense clouds have covered 
the whole sky, and all the tiees and houses 
have been blown away by the tunous wind. 
But attei such tedious hours, when the sun with 
•celestial beautv appeals for the first time on 
the eastern hon/on of the bright sky dispersing 
the lingenng daikness and unfolding all the 
lotuses of the earth will you not look moie 
pleasant than evei 7 The same thing happens 
when two lo\eis meet altei long separation. 
Tliev base long been toimented hv the heart- 
1 ending affliction, and they have shed constant 
teais and bi entiled out many a long sigh Now, 
their le-umon will pioduce a heavenly bliss 
which an evei-happy couple cannot have any 
idea of Peipetual happiness may be desirable, 
but it is piactically unbeaiable What pleases 
you now, will be disgusting after constant use 
Even a palatable dish cannot but bring satiety 
if we are to take it daily. Variety of taste is 
needed, pungent, astringent, and bitter flavouis 
should be interchanged with sweets So, it is 
foolishness, no doubt, to oveilook pleasure only 



34 


INDIAN MATERIALISM 


on the gionnd that it is not constant owing 
to the inteivention ol pain Therefore, a man 
should do that which yields pleasuie in the end. 
Even sages like Vyfisa tell you that one should 
f ulfil the desne of a woman who is oveicome 
with passion The moon-god, the lord of the 
twice-born, enjoyed very eagerly the wife of 
lus preceptoi Brhaspati, the toundei of our 
School. Everybody knows tlie stoiy oi Indra, 
the god of gods, and Akalya the wife of Gotama. 
Hence, there is no need of lestiammg sexual 
appetite. Enjoy all soils of pleasure, accoidmg 
to your own desn e Where is unanimity among 
the great men in accepting tlie interpretations 
of the STuti and the Snn tis An intelligent 
intei pi etation should not be 1 ejected if it 
favouis the enjoyment of pleasuie The sage 
Panini who says m 4 7 'it\ya, apavai <je/ that 
the third sex will be engaged m lmding out 
means of salvation is necessanly oL opinion 
that the othei two sexes should enjoy sensual 
pleasures. Carry out the commands of Kama 
which even gods like Brahma could not trans- 
giess The Vedas, too, aie nothing but the 
commands of the gods. Then why do you show 
more respect to the latter ? Foibear fiom all 
disparaging and contemptuous remarks about 
women m order that you may hope to have the 
company of the most excellent of the deer-eyed 
beauties m heaven. Exert yourself for pleasing 
your beloved and indulge your own inclina¬ 
tions These are the only roots of the tree of 
happiness ‘Pleasure is the good’—is the cry 
of nature The animals know no other principle 
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of action than pleasure Children are sensitive 
to pleasure only. The grown up man, the 
apparently grave and sober, all seek and pursue 
pleasure ; the virtuous man enjoys pleasure in 
the cultivation of virtue and even those who 
refute the statement that pleasure is the object 
of desire, find pleasure m such refutation. 

“Whatever the motive, pleasuie is the mark ; 

For her the black assassin draws lus sword ; 

Foi hei dark statesmen trim their midnight 

lamps ; 

Foi her the saint abstains, the miser starves ; 

The stoic proud foi pleasure, pleasure scorns ; 

For hei affliction's daughter grief indulge ; 

And find, or, hope, a luxury m tears ; 

Foi hei, guilt, shame, toil, danger we defy 

Theiefoie, pleasuie is the highest good of 
human life The only good of life is the 
human life The only good of life is the 
individual’s own pleasuie We should fully 
enjoy the present To sacrifice the present to 
the future, is unwai ranted and perilous. The 
present is ours The past is dead and gone. 

The future is doubtful The piesent is all that 
we have Let us make the most ot it With 
this ciedo the Lokayatikas of that remote 
period ol Indian history pieached and practised 
the theory of the extreme form of hedonism, 
according to which sensual pleasure is the only 
end of human life. Here, in this stage of Indian Charvaka. 
Materialism, the School of the Lokayatikas m 
addition to its old names Barhaspatya and 
Lokayata got the designation Charvaka. The 
word means entertaining speech It is derived 
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and the 
Jams 


from dial va, chewing, grinding with the teeth, 
•eating, swallowing virtue and vice “While 
you live dunk, for once dead you never shall 
return ” “As long as he lives let a man live 
happily , aftei hoi rowing money, let him drink 
ghee ” The propagation of this ei oticism was 
the first step towards downfall oi the elevated 
system oi Lokayata which was considered so 
long as the only system of Philosophy in India. 
In this stage of Indian Materialism the 
Buddhists and the Jamas came to the field of 
philosophy to pieach spiritualism. In then- 
first appearance they pretended to he the 
successor of the old heietics, i.e , the followeis 
of Brhaspati, hy directing their attacks mainly 
against the doctrines of sacnfice as actually 
preached and practised in the Medic School 
They became, like the Lokayatikas, veiy 
populai for the time being, as the minds of the 
people weie still then captured by Materialistic 
doctrines But as time went on the state of 
things began to change The Charvakas came 
to know what these new comers leally were 
They led their opposition against the orthodox 
Bnddlusts and Jams as they previously did 
against the Vedicists The lesult of this oppo¬ 
sition was that the Lokayatikas met with 
opposition from the side of the Vedicists as well 
as fiom the side of the Buddhists and the Jams. 
By this simultaneous attack from various sides 
they were for the first time pushed to the 
•corner. The philosophers of the Vedie Schools 
now became very strong being aided by the 
spiritualistic doctrines of the new heretics— 
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the Buddhists and the Jams, and took the field 
as successors of the sages of old and repelled 
the attacks on the permanent principles of 
spn duality As time passed, these Vedicists 
appeared on the field one after another m order 
to oppose the heretics m general—both old 
and new—the Lokayatikas, the Buddhists and 
the Jamas They opposed the materialistic The sir 
views of the old heretics and the anti-vedic orthodox; 
doctimes of the new heretics The pioneer of scllools 
these advocates of the orthodox Vedic Schools 
was perhaps the sage Ootama, who adduced 
veiy strong aigmnents against the theory of 
Dehltma raja or the theoiy, winch preaches 
that the body is the Self, of the old heretics and 
established the theory that the body is different 
fiom the soul Then came Kanada who made 
an endeavour to refute the theory of Svabhava- 
vada or Natuialism of the old heretics and 
propagated the theory that the diversity of 
creation is not possible for svabhava which is 
unconscious The diveisity, according to 
Kanada is produced from the atoms, which aie 
unconscious, through the will of God m agree¬ 
ment with the doings of the previous births. 

After him Kapila, who is regarded by some as 
representing the oldest tendency of philosophy, 
came to the field and formulated Ins arguments 
in. favour of Dualism for which the field had 
already been prepared by his predecessors. 

Then came Patan]ali who propagated the theory 
of Yoga and tried to establish the theory of the 
existence of God. When, through the influence 
of thf^e te Q chpr« the m oc, « mmd w T as almost 
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inclined to winds bipintualism and belief m the 
transnugiation and spiritual nature of soul took 
almost complete possession of the mass mind of 
India, Jaimim apppeared and made an attempt 
to establish by argumentative discussions that 
the Vedas are infallible and authoritative, that 
Karma or action is more powerful than even 
God, if there be any, that for the sake of the 
purification of mind the performance of Karma 
is indispensable When through the influence 
of Jaimim, the minds of the people became pie- 
pared, by performing duties, sanctioned by the 
Vedas, for conceiving the spmtualistic soul, and 
the influence of anti-Vedic doctrines and 
tendencies was, ioi the time being, almost 
removed fiom the mass mind, Vyasa came to 
the field and preached Spmtualistic or idealistic 
philosophy Lokayata, being thus opposed by 
these .strong enemies, grew impatient and leaned 
towards spiritualism This stage may he called 
the second or the middle stage of its downfall 
In this stage it admits, giadually, the identi¬ 
fication of self with the sense-oigans, the 
principle of life and with mmd shaking off its 
old doctime of Dehatmavada or the doctrine 
of the identification of Self with the body The 
first view or the doctnne of the identification 
of Self with the sense oigans, is based on the 
facts that consciousness and bodily movements, 
follow fiom the initiation of the senses and that 
the judgments expressed in ‘I am blind’ showing 
the identity of the self with the sense-organs 
aie universally accepted as valid. Still opposed 
by the spiritualists it maintains that the vital 
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principle itself is really tlic source of intelli¬ 
gence as the senses depend for existence and 
operation on it "When this view too was 
attacked its sponsois came to maintain that 
consciousness is a quality of the mind The 
other organs are only the means of indetermi¬ 
nate sense-knowledge It is mind alone that 
introduces the element of determinateness. 
More ovei, mind eontiols by its power of voli¬ 
tion the outer-organs and may persist and 
function singly even when the lattei happen to 
be absent Theieloie the mind is the true self. 
All these have been lecoided by Sadananda in 
his Advaita Bialnna Siddlu ‘Sadananda speaks 
ot loin dilleient lnateualistic Schools The 
chiel point oL dispute is about the conception 
of the soul One School legalds the soul as 
identical with the gioss body, anotliei of the 
senses, a thud with lneath, and the fouitli with 
the organ ol thought ’ On the otliei hand, the 
Lokavatikas had so long maintained that per¬ 
ception is the onlv souice ol knowledge. Now 
being seveielv attacked by its opponents, who 
maintained tlie authontv of mteienee, it sliowed 
foi the liist time its leaning towaids admitting 
inference as a source of knowledge In the first 
step it said that for practical purposes 
probability was sufficient At the sight of 
smoke rising from a certain place there arises 
In the nnnd a sense of the probability of fire 
and not of its certainty This is enough for all 
practical purposes. For this end there is no 
need to assume the existence of a distinct kind 
<of evidence, called Inference. When further 
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pushed to the coinei this school said that the- 
followeis of this school were prepaied to 
accept mfeience as a means of right knowldege 
as it was useful in om daily life. But the 
mechanical form of inference as proposed hy 
the Buddhists and otheis can hy no means be 
consideied a medium ot right knowledge as 
it is thoioughlv impiaeticable foi daily use. 
In other woicls, tlieie aie two classes of In¬ 
ference—one class mfeiung something lestored 
in futuie and the other class mfeiiing what 
has already taken place The mfeience about 
what is past is accepted and the mfeience 
about what has not been perceived such as 
Paraloka, God, Soul is rejected Puiandaia 
flonnshed, m this penod, as an advocate of 
the Chaivaka school S'ankaia Kamalas'ila, 
Abhayacleva, Javanta and the unknown 
author of Sarvamata Sangiaha ipcoid his 
views Being pushed, furthei, to the comer, 
this school accepted, in this stage, even ether 
as an element. Gunaiatna keeps its lecord 

Fourth Stage 

But every action has its reaction The 
opposition of the Vedicists against the 
Matenalists was not without its re-action As 
they weie supported by the Buddhists and the 
Jams m their attack on the Vedie sacrifices, 
the old heretic oppositionists became very 
poweiful They got their general name 
Naslik" Nastika, m this period. Vedie rites proper were 
giadually more 01 less pushed to the back- 
giound New scriptures were then m course 
of piepaiation, fully adapted to the needs,. 
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tastes and tendencies ot tlie changing times 
hut not entirely divorced fiom all connection 
with the Vedas Voliuninious Tantnc and 
Pauriiyic works grew up m this penod and The 
satisfied the needs of the times As these ^ T) a ( ”^ s 
Schools weie oiigmated loi satisfying tliel’maiias 
needs oJ the people of diJlereiit mentalities 
elements of dilleient nature were expressly 
visible in them As icpiesentatives ot the old 
heretic School, whose influence was still then 
predominant m the countiy, they included and 
adopted the populai doctnnes legardmg 
indulgence of the senses, and as successors of 
the spiritualistic schools, they gave them an 
esoteric purpose and thus modified them to 
some extent Since then, the period of the 
great Hindu levival altei the fall of Buddhism, 

India has been populaily Vedic i.e. Pauranic- 
and Tantnc in hei broad outlook. For this 
reason, peihaps, in the centimes after Christ 
we meet with veiy few names of Lokayata 
Plnlosopheis, though the system must have 
been m existence even so late as the time of 
Haribhadra; Gupaiatna, S'antaiaksita; Kama- 
las'ila; Siddhasena; Abhavadeva; Krisnanns'ia; 
Snharsa; Jayanta; Sadananda; Madhava- 
charyya etc who have lecorded and criti¬ 
cised its theories m their works It was 
S'ankaia and lus school who did not even 
consider the Charvaka school as a system of 


philosophy, although, m Sarva Siddhanta 
Sangralia he maintains that by adopting only 
those means which aie seen such as agricul¬ 
ture, the tending of cattle, tiade, politics and 
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administration etc a wise man should always 
endeavour to enjoy pleasures, here, m this 
woild It was with S'ankaia and lus school, 
that the great reaction pioceeded against 
Indian Mateiialism which in Madliavacliaryya, 
who consideied the Lokayata system as the 
lowest system of philosophy, seemed the most 
-decided victoiy 

Conclusion. 

Just as Plato, one ol the spiritualistic 
thinkers of the west, m lus fanatical zeal would 
have liked to buy up and burn all the woiks 
of Demokritos the fathei of western matenal- 
ism, so it is probable that these advocates of 
the vedic orthodoxy, m their fanatical zeal 
collected and destroyed the original works of 
Bikaspati School of Philosphy, the extreme 
matei lalistic system of India. As the Buddhistic 
and the Jama Schools were spiritualistic in 
essence they did not meet with total annihila¬ 
tion Or, it may he, that for a considei able tune, 
the views of this school became feeble and 
unpopular after which they lost their indepen¬ 
dent existence and became absorbed into othei 
schools ol spiritualistic philosophy. Although 
the works of Brhaspati were destroyed, the con¬ 
tinuity of the influence of his school was at 
no period completely broken. 

We have already seen that the Lokayatikas 
got the designation Nastika as they became at 
one with the Buddhists Some of the sects of 
the degenerated Buddhists, in which laxity in 
sexual morals was one of the features, became 
gradually affiliated to the Lokayata school One 
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<of these sects was the Kapalika sect. The 
Kapalikas are a very ancient sect. They drink 
wine, offer human sacrifices and enjoy women 
They strive to attain then religious goal with 
the help of human coipses, wine and women 
They are di ended by all loi inhuman cruelties. 
Bhavahhnti, Kusna Misha and Kavikarpapnra 
lefer to such Kapalikas m their respective 
works the Malatunadhavam, the Probodha- 
chandrodayam and the Chaitanyachandro- 
dayain Brhaspati of Aithas'astia fame says 
that the Kapalika is alone to he lollowed for 
the pm pose of attaining pleasure 

Formerly, this Kapalika sect flourished m 
an independent form In course of time it 
became weak and lost its independence 
Probably the inhuman cruelties or the dreadful¬ 
ness of the sect brought about its rum. As 
Kama 01 the enjoyment of sensual pleasure was 
the goal of this sect it came gradually to he 
affiliated to the Nastika form of the Lokayata 
school accoidmg to which the summumbonum 
of human life is, as shown befoie, the enjoyment 
ol gross sensual pleasuie Thus the Kapalikas, 
like the Assassins, became the solitary historical 
example of a combination of materialistic 
philosophy with ciuelty, lust of supernatural 
_powei and systematic crime Or, it may be that 
the followers of orthodox schools, through hitter 
contempt, identified the Lokayatikas with the 
fierce Kapalikas, as in previous cases the 
Vedicists used freely the terms of abuse like 
‘Bastard’ ‘incest’ and ‘monster’ with regard to 
the Lokayatikas At the time of Banaspati, the 


The 

Kapalikas. 
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author of Ai thas'asti a, these Kapalikas were a 
distinct sect In Gu naratna’s time we find them 
identified with the Lokayatika school which 
had aiieady become a hated name in the 
countiy 

The Lokayatikas were a creed of joy, all 
sunny Thiougli then influence, at that period 
of Indian lustoiy, the temple and the comt, 
poetry and ait, delighted m sensnousness. 
Eroticism pi evailed all ovei the country The 
Biahnun and the Chandala, the king and the 
beggai, took pait with equal enthusiasm in 
Madanotsava, m which Madana 01 Kama was 
worshipped Hefei ences to this festival are not 
rare in works of poets like Kalidasa, Bis'akha 
Datta and Sieeliaisa ‘Dance and song, flower 
and the red powdei fat], swinging and playing, 
all these created an atmosplieie of light amuse¬ 
ments from which all sterner laws of sexual 
ethics weie dismissed toi the time being and 
men and women mixed indiscriminately, the 
green trees wearing red apparel, as it weie, 
owing to pi of use fat / that filled the whole 
atmosphere ovei which the Apul sun threw its 
gaudy purple rays ’ They assimilated the 
element of sexual lomance from the Kapalikas 
The essential featuie of this lomance is—love 
for one, with whom one is not hound m wedlock. 

As a reaction against this practice of sexual 
romance, Vais navi sm made its appearance and 
the Madanotsava, the doctrine relating to sense- 
indulgence must have been favourably received 
by a large number of people. To counteiact 
this evil, the oithodox school of the Vaisnavas 
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included and adopted tlie popular doctrines 
regarding indulgence, but gave them an esoteric- 
purpose and thus modified them to some extent 
For this reason we find that the Dolotsava has 
retained the light pleasuies and gay amuse¬ 
ments of Madonotsava in many respects, and 
the Vaisnavas have given these festivals a 
far more sober character m lespect of sexual 
freedom 

But the evei flowing cuirent of the 
Lokayatikas did nevei lemain suspended for a 
consideiable penod ot time in Indian cultural 
lustoiy. It made its way in the teeth of all 
obstacles. Attei the great Biahmanic renais¬ 
sance the Lokayata sect took shelter under 
different toims in diffeient parts of India. In 
Bengal, an old sect ot the Buddhist Mahayana 
school chiefly concerned with sexual romance 
gave up its independent existence and like the 
Svabhavavadins and the Kapalikas became at 
one with the Nastika Lokayatikas and the 
Lokayatikas on then pait mcoipoiated them¬ 
selves with that community The old element 
of sensualism of the festival Madonotsava of 
the Nastikas, a sanction foi the gratification of 
grossei pleasuies, is still found to linger in this 
sect The name ot this sect is the Sahajia sect. 
The very name Sahajia lenunds us of the 
doctrine of Svabhava of the old heretics. Tlie 
three chief physical appetites of man are eating 
and drinking where by his body is sustained 
and sexual intercourse whereby human life 
is propagated. Considered m themselves they 
are natural and harmless. So the Sahajias say 
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‘there is no wrong m the eating of meat and 
dunking of wine nor m sexual intercourse for 
these are natural inclinations of men ’ 

In the meetings ol the Sahajias men and 
women take their seats indiscriminately with¬ 
out any scruple and with full fieedom. The 
Chandala cooks the food and the Biahnnns 
take it -without hesitation Unless hunger is 
appeased the Sahajias can not pray. Large 
plates full of eatables aie bi ought on the bed 
spread before the members Men and women 
sat there and eat them freely In their joy 
women put food into the mouth of men and the- 
latter are not slow m returning the attention, 
and the house rings with meiiy lauglitei They 
consider the Vedas and othei holy sculptures 
to have been niaiiufactuied by woildly men foi 
their own selfish ends They have no legald 
for tlie Brahmins They enteitam no respect 
for either the pnestly class or for their elders 
Women caie nothing for their husbands They 
levolt openly against the Brahmins, the Vedas 
and the Hindu society Most of the songs of 
the Saliajias are about boats, trades, mortgages, 
farming and a hundred othei topics of rustic 
interest of Lokayatia They set ioitli cannons 
and theories with a boldness which is really 
amazing. Caste, rank m society or orthodoxy 
of views are out of the question in their society. 
They entertain the utmost freedom m thought, 
m religious and social matters. They are 
absolutely beyond the prejudices and conven¬ 
tions of the ordinary people. The Sahajias 
allow the indiscriminate mixing of men and 
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women. The motto of a Sahajia woman is— 
‘he who will capture our heart, we will belong 
to him ’ If the man ot her love wants her body 
she must give it She must give her all with¬ 
out reserve The Sahajias do not believe m the 
established ideals of womanhood represented 
by Slta, Savitrl and the Suttees who burnt 
themselves with their dead husband m days 
gone by, as living examples of absolute devo¬ 
tion. These wives of Hindu scnptuies and 
epics were actuated by hopes of getting rewards 
m the next life and praises from society m this 
tor their chaste life To the Sahajias love is 
leligion They believe that Delia or material 
human body is all that should be cared for and 
their religious practices are concerned with the 
union of men and women The famous Bengali 
poet Chandidas was a follow'd of this cult 
But Chaitanva apprehending its corruption 
and misuse declaied himself m ideal language 
against all sexual loniance The Sahajias did 
not believe in human soul and m anything 
beyond the pleasures of the present moment. 
They believed m Delia and m nothing else. On 
one occasion some Brahmins of the orthodox 
community weie peiformmg tarpana m the 
river Ganges. This was the custom of taking 
handfuls of water iiom the liver and throwing 
them down, by which acts they believed the 
thirst of their departed ancestors would be 
allayed One of the founders of the Sahajia 
cult saw this and taking handfuls of water like 
them threw them on the bank. This act 
attrjioted the attention of the Brahmins who 
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-asked him the leason for doing so. The Sahajiu 
replied—‘If youi watei will go to youi departed 
forefatheis who aie i'ai away mine ought to 
_go to my vegetable gaiden which is only a 
mile florn here and eeitamly not to 1 emote as 
the land of the dead’ This sect laised objec¬ 
tions against the superstitions and conventions 
-of the oitliodox schools Extreme lawlessness 
-characterised this sect 

All these views of the Sahajia Lokayatikas 
remind us of the old heretics Most of the 
views of the Nastika Charvaka or Lokayatika 
-of this form are recoided by Cluranjib 
Bhattacharyya of Bengal m Ins famous work 
Vidwanmodatarangim In Ins account of the 
Nastika school we find a blending ot several 
independent doctrines like Barhaspatya, 
Svabhava, Bauddha, Jama and Kapalika The 
orthodox community amongst the Buddhists 
the Jams and the Hindus were bitterly hostile 
to the supporters of these views of the Sahajia 
Lokayatikas m eveiy stage of their develop¬ 
ment This is perhaps why its followers tried 
by all means to hide then societies from the 
public view For this leason perhaps the 
Saliajias hold tlieir meetings m secret All 
their old books being destroyed by then 
opponents, the orthodox schools, they now 
have a particular language m circulation 
-amongst themselves named the Sandhyabliasa, 
a language which is not understood by people 
outside the pale of their own society. But thus 
-hidden like owls at daylight, the Lokayatikas 
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of the Sahajia sect of Bengal could not light 
long with the orthodox communities. 

After the Brahmanic revival, m the age of 
Chaitanya they were seeking shelter, and, in 
Bengal, Birabkadia, son of Nityananda gave 
them a shelter and converted them to Vais- 
nava faith. This conversion, however, does not 
mean much. They merely cried aloud the 
names of Chaitanya and Nityananda and 
there ended all their connection with 
Vaisnavism. They adopted the Vaisiiiva 
cieed merely foi expediency’s sake, m order to 
have some status m the soeiety which had 
i ejected them altogether. Although, with the 
revival of the Biahmamc form of Vaisnavism, Vaishna- 
the Loyayatikaa became veiy weak and identi- nsm. 
lied themselves with the Vaispavas, yet the 
school of free-thmktug did not die out m India. 

It lives not amongst a few hut amongst 
thousands to-day. They are not guided by the 
spirit of Hindu Renaissance They have now 
included the Bible, the Koran and even the 
Grantha Saheb of Guru Nanak A movement 
of absolute freedom is visible m every depart¬ 
ment of Indian life—social, political and 
religious. The advocates of free-thinking of 
this age are no doubt the successors of the old 
heretics—the Barhaspatyas. They have now 
taken complete possession of the mass mind of 
India They constitute the hulk of the cultured 
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APPENDIX. 

Some relevant notes : 


(1) The word is as old as the Maitri 
Upanisad III 5 Nastikyam VII 10 

(2) Panim gives its derivative meaning 
Pa pun IV. 4. 6. 

Aecoidmg to Panim a Nastika is one who 
maintains the view that theie is no other woild. 

(3) According to Manu a Nastika is one 
who condemns the veda II 11. It is mainly 
the veda which establishes ‘next woild.’ If 
the authority of the veda is rejected ‘next world’ 
cannot stand So, one who condemns the veda 
discards also the ‘next world’. 

(4) The word has been used m the Maha- 
bharata m the same sense as suggested by 
Manu. 

(5) According to Gita the Nastikas are 
Godless people XVI. 8. Kumarila m his sloka 
Vartika maintains the same view. (Pratijna- 
Sutra, tenth veL.se) 

(6) In the later works, the word has been 
used foi vilification The Madhvas vilify the 
S'aivas and vice versa by using this term. 

Lokayata 

(1) Old as Ramayana The word means 
‘dry arguments’ or ‘vitanda’ oi ‘causistry’ 

(2) It is often used m old Pali text m the 


same sen=p, 
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(3) Tlie word is available m Patanjali’s 
Mahabha sya Mahabhasya VII. 3 45. 

(4) Tbe name Lokayata oecuis lnPainni’s 
nktbadigana. Pannn Alistadhyayi Sutra IV. 
2 60 

(5) Lokayata lias been lecognised by 
kautilya as Dars'ana Kautilya Artba S'astra 
1 1 . 

Charvaka 

Charvaka is met with m tbe Mahabharata. 
Later on, this is the only term by which Indian 
materialism is designated. 

The word charvaka is often taken as 
cliaru (beautiful) and baka (speech). And it 
is interesting to find that cliaru is also a 
synonym for Brhaspati Thus it may be 
suggested that chai vaka stands for ‘the word of 
Brhaspati’. 

Pa sail da is also a term which is used in 
the same sense. 

Materialists, Sceptics and Agnostics 

Vis'vakarman speaks of a class of thinkers 
who are enwiapt m misty cloud (niharena 
pravrtah) and with bps that stammer (jalpya). 
The subsequent thinkers speak of avidya or 
lgnoiance and vicilutsa oi perplexity Sams'aya 
or doubt is another term which is met with in 
this connection m subsequent literature. 1 The 
Mundikas and the vajasaneyas use the term 
avidya m the sense of anything which is not 
transcendental knowledge (para vidya) or the 


1 Mu Upamsad II 2—8 
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knowledge of Brahman (Biahma vidya) and 
anything which is not conducive to ideal self- 
realization The word vicilutsa, according to 
A sun, means a mental state 2 In the katha 
Upamsad (1 20) the woid has been used m 
the sense of philosophic doubt as to man’s exist¬ 
ence aftei death ‘some say he exists ; others, 
he does not’ These latter are no doubt the 
sceptics and agnostics of ancient India. 
Vis'vakaiman had evidently m mind (1) those 
liymnchanters who doubted the existences of 
India 5 (2) Paramestlnn, who saw no possi¬ 
bility of knowing any cause or reality beyond 
the original matter 4 and (3) Dlighatamas, who 
was ignorant of the nature of a fii st cause 1 In 
subsequent literature we find that the keiyas 
were of opinion that the know-all does not know 
at all, while the know-nothing knows every¬ 
thing 6 

And as stated above, some sages according 
to the kapha upanisad, doubt the existence of 
man after death (1 20.) Scepticism and 

agomsticism are the expressions of a free mind 
that refuses to accept traditional wisdom with¬ 
out thorough criticism. In this respect the 
materialists of ancient India are very closely 
related to the present-day sceptics and 
agomstics However minor their position may 
be in the field of philosophy, they are, no doubt, 

2 Br Upanisad I. 6 3. 

3 R V, VIII 89 3 

4 R V , X 129. 6—7. 

5 R V , I 164-6 

6 Ke Upansad II. 3. 
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the fathers of free and independent thinking 
in India. 

Brhaspati Laultya or Brahman aspati, who 
may be termed the founder of Indian 
materialism, hist embodied his views about 
the origin of the world m the hypothesis 
that in the beginning being came out of 
non-being—astali Sadajayala, that matter 
is the ultimate reality. Paramesfhm treated 
matter as the ultimate leality as Brhaspati 
did, but disavowed all possibility of knowledge 
of the ulti a-matenal substratum, if there 
were any He refused to extent his meta¬ 
physical inquiry beyond matter. Brhaspati 
was a materialist Paiamestlnn was a sceptic. 
But they were inter-related. Subsequently 
Mahavlra speaks of the Anniniyas, who pre¬ 
tend to be intelligent but aie infact unfamiliar 
with truth and have got rid of perplexty or 
puzzlement These Annaviyas are ignorant 
teacheis who teach ignorant pupils and speak 
untruth without pioper investigation of know¬ 
ledge (Sutrakrtanga, 1. 12 2). These ignorant 
teacheis seem to be the agnostics of ancient 
India. Subsequently Brhaspati of the Cliar- 
vaka School is pictured as an agnostic of this 
type. The close relation between the agnostics 
of the Siitrakrtanga and the materialists of the 
Purapas cannot be ignored. 

In the Buddhist records 7 Sanjaya, who 
maintains a sort of indifferent or neutral atti¬ 
tude towards such problems of metaphysical 


7 Maliavajrara, I 23 24 
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speculation as those which are concerned with 
the first cause, the final cause, future life, 
retribution, and so forth is best known as a 
sceptic. According to Sanjaya, the same 
philosopher tends to be an agnostic and a 
sceptic When he freely confesses his inability 
to know the ultimate beginning and end of 
things, which is virtually the same as admitting 
that these are unknown and unknowable, he is 
an agnostic. When he doubts or hesitates to 
admit the correctness of all bold assertions 
about matters beyond human cognition, he is a 
sceptic. What we find m the teachings of 
Dlrghatamas, Paramesthin, the kenlyas and the 
kafhas is represented by the agnostics and 
sceptics. 

Jayaras'i and Tattvopaplava simha 

The work of Jayaras'i is an important new 
chapter m the history of Indian philosophy 
No woik of the cliarvaka school itself was 
known before. JayaiasT’s treatment is cleai 
from the very tittle of the book ‘tattvopaplava’ 
means ‘upsetting of all principles.’ 

There were different, classes of Charvakas. 
A particular division of school engaged 
themselves m rejecting all sorts of piamanas, 
Jayaras'i belonged to that gioup This is 
in adition of what has been discussed 
in this book regarding the first stage of Indian 
materialism. 

Jayaras'i has accepted Brhaspati as his 
Guru and with his permission demolishes the 
doctrines of other '■chooP 
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The method adopted by him may well be 
called as cutical To him there are no valid 
means of knowledge and to establish his thesis 
he with the help of surgical instruments has 
examined dilieient schools of Indian philo¬ 
sophy 

The probable date of Jayaras'i Bhatpa is 
the fust half of Seventh Centuiy A.D 

Some of the genuine Lokayata Sutras rescued 
from obscurity. 

The following Sutias are attributed to 
Brliaspati, the loundei of the Lokayata School, 
and m them we find the statements of the 
Cliaivakas cpioted veibatim. 

(3) 

( 5 i) 

(!) srgPTPntTflTuiT 

(vs) 

(d) 

Of these eight Sutras the first four are 
quoted by Bhaskaraeharyya as the Sutras of 
Brhaspati of the Lokayata school of philoso¬ 
phy. The first three are also quoted by 
Kamalashla m his Commentary on the Tattva- 
sangraha and also by Gnnaratna in Ms 
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Tarkarahasyadipika/ The third and second 
part of the fourth and the seventh are quoted 
by S'ankaia in Ins commentary on the Vedanta 
Sutra The fifth, seventh and eighth are 
quoted by Sadananda in the Advaita Bralima- 
siddhi as the sutras of Brhaspati.' 

The fifth Sutra is quoted by Nilakantha 
(in his Commentary oil the Gita) as belonging 
to Brhaspati of the Lokayata school.'” The 
sixth Sutra is collected from the Commentary 
on the Sammati Tarkaprakarana named Tattva- 
bodhavidhaynu of Abliayadevasuri.f The 
seventh aphorism is quoted (in the Commentary 
on the Gita) by S'rldhaia as belonging to 
Brhaspati of the Lokayata school.); 

We know from the Panjika of Kamalas'ila 
on S'loka 1864 of the Tattvasangraha' and 
from othei similar souiees that a S'loka some¬ 
times came to he called a Sutra. We also 


* Vide Brahma Sutia Bhasliyas of Bhaskaiachaiyya 

and S'ankara (III 3 53 —*fjUfoi) 
and the Panjika of Kamalas'ila (Gaekwad’s Oriental 
Series, p 520 Fiom the context 

it is clear that the pronoun lefers to the 

Lokayatikas ) Vide also the commentary of Gullaiatna 
(on Sloka 84) of Saddais'ana Sainuchchaya 

* 5f*n^r mgwuft *prifor 

* Vide XVI ii— 

f Vide Gujrat Puratattva series Vol I, p 70— 

X Vide XVI ii — srtvf?r tJjTq. 

§ tram *gr i 
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know that works in a mixed style of Sutras and 
verses are not ime m the field of Sanskrit 
Literatme The existing editions of Vatsya- 
yana’s Kamasutia and Kautilya’s Artlia S'astia 
mav be mentioned as instances to the point 
They aie wntten in a mixed style of Sutias and 
S'lokas, the substance of the Sutias being some¬ 
times summaiised m the S'lokas Madhava- 
chaiyva in lus Saivadais'anasangiaha follows 
this mixed style ot piose and veise when 
giving the Chaivaka view In view of the 
lacts, cited above, it will not be far from the 
tiuth to say that Brhaspati of the Lokayata 
school also wiote lus ‘sutia-work’ in a mixed 
style of Sutias and veises and that the verses 
quoted by Madhava as belonging to Brhaspati 
are genuine 1 e they belong to the lost Sutia- 
woik of Brhaspati These veises aie quoted 
below 

Tk&m II ^ II 

arising i 

|R || 

sqtfug'ft Tifqrqfg | 

33 u 3 n 

■qtlMl+llq' <il»vl3t ?lTg" ^.fh=bK g i l 

fasqfuRq ^ sfos^f^jnqjl II 

53ST I 

* qf«I ?fH^3TfT3T II 1 ( II 
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irraTf^q'fe^nj^ 11 § II 

S^of 5?=TT ^ f^T%rI I 

gqumrrf fa u vs n 
TT^iri i^r^r fafaaa ; i 

^n^nfa srwpfsetnif^ n £ is 
aa^-i^^qraT snsrcnfirfsafeq? i 
gaiai sfa^rcatftir qifcrajl s. il 

=rat %?tq qrtrf^t n'Jg tjtf firenwcr: i 
5m6 g^ctaiif? qfosaT?rT w*r- o?ti n il 
anawrafl fewg qatam i 

tc =qq snu ^ra qqjtfaran i 

WOTat ?aT^a 11 v< il 

^fa 

Mention may also be made lieie ol some 
sutras, ascubed to the Lokayata school Tlie> 
are not directly attubuted to Brhaspati. On 
the other hand, theie is no strong leason to 
prove that they do not belong to the woik ot 
Brhaspati. There aie Sutras quoted m some 
places as belonging simply to the Lokayata 01 
Charvaka school, while m otliei places the same 
sutras are attubuted to BrliaspatL 

Again, theie is no giound for supposing 
that all these sutras belong to Brhaspati ; for 
we know the names of other sutrakaras of the 
Lokayata school, namely Charvaka, Purandara, 
Kambalasvatara and Bhaguri 

In any case, there is no reason to believe 
that they are not the Lokayata-sutras They 
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may safely be collected as being the genuine 
Sutras of the Lokayata school 

The said Sutras aie the following — 

(?) 

00 

U) slsrfqqkqrsq 
(v) q*n?i 

(s<) $q)q ?q)-*pg[Ta 
(!) 5R qJTqfaar 

(vs) :trcftf%q tfqrq qq ^qq #sifb 
(<s) qqq qq sifaiqi ^orw 
(S.) q^fo^swqra q^>swTq 
(\o) q?S5)q> mt^qtfq^cqiq qgqqftfq 

fq=qq)q^= *r?qrc 

(U) qqfqr^q gqq) qrqrfqfcsqiftq^ 

(?q) sragj^q^ WM 

The hist six Sutias aie ascubed by 
Vatsayana m his Kamasutra to the Lokayata 
school.* The seventh Sutia is a quotation by 
Madhusudana m his Commentaiy on the Gita, 
and it is stated to belong to the Lokayata 
school f The eighth Sutra is found as a quota¬ 
tion by S'ankaiaehaiyya m his Commentary on 
the Gita. There it is referred to as an extract 
from the work of the Lokayata school t The 
ninth Sutra is quoted m the Commentary on 

* Vide Kamasutra I , 2 25—30 

f ?fq 
0 t ?fcf 
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tlie Tattvasangraha as belonging to the 
Lokayata school § Tins Sutra is also quoted 
m the Continental y on the Sammati Taikapia- 
karana in the same Point and as belonging to 
the same Lokayata school The next two 
Sutias aie found quoted in the Coininontaiy on 
the Tattvasang'i aha as an extiact fiom the 
woik ol the Lokayata school The last Sutia 
stated above is quoted in the Commentary on 
the Sammati Tarkapiakaiana as belonging to 
the work oi the Chaivaka school 1 We aie 
tempted to add lieie anotliei Sutia m S'loka 
form ol the Svabliavavadins who aie latei on 
mclentified with the Loka\atikas and the 
Chaivakas. This vei.se ongmallv belonged to 
the standaid ivoik ol the Lokayata school 
The veise is this — 

fwfcrswTei i 

firagrt 

5,ffW ii 

In addition to the above, we find some 
other Sutras of the Lokayata school which are 
directly attiibuted to poisons othei than 
Brhaspati This proves that Biliaspati was 
not the only worker of this school After him 
there must have been many workeis in the 


Fiom the context it is 

evident that the pronoun refeis to the Lokayata 

school 

It Gujrat Puralattva senes, p 71 
* Gaekwad’s Oriental series, p 52,1 
f Gujrat Puiatattia senes, p 73 
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field. There is, therefore, no strong evidence 
for the supposition that these Sutras are not 
equally genuine These Sutias are— 

q=4gq>r 

Of these three Sutras the first is quoted in 
the Commentary on the Sammati Tarkapra- 
karana as belonging to a woik oi the Lokayata 
sheool and is attributed to a philosopher of the 
name of Puiandara t Peiliaps, this Pnrandara 
was the authoi of a latei sutia work of the 
Lokavata school m which the views of Bihas- 
pati were expounded The next sutra is quoted 
m the Tattvasangralia—as belonging to Kam- 
halasvataia, one of the eailiest wi iters of the 
Lokayata system Perhaps, this Kambalas'- 
vataia was another expoundei of the system 
like Pmandaia The last sutia is quoted in 

t Bhattotpala’s commentaiy on Br hatsamhita, 
Saddars'ana Samuthchaia Vuttl of Gunaratna. Dalla- 
na’s commentaiy on Sus'iuta, Cliapt I 

§ Vide The Sammali Taikapiakaiana of the Gupat 
Pui atattva senes Vol I , p 70—TTrpq qqq 

Most probably tins Pmandaia is identical with Pnian- 
daia mentioned m the Commentary of Kamalas'ila and 
referred to in the Tattvasangralia of Santarakshita 
From the foot note of the page we know that this 
Purandara is mentioned also in the Syadbhadaratnakara 
* Vide p 521 —qsr— 
l*r1% i 
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the Commentary m the Sammati Tarkapra- 

karana—as a saying- of the Charvakas.f 

Jayaras'i m his Tattvopaplava simha has 
quoted the following Sutras 

(?) 3Tsna ^ sqPeJmqTTT 
(?) qfsisqq^ qTgfcfa I 

f^r hut i 

{$) HuifsgHfT sir- 

(V) •TTT gfg ST tRFTOT i 

^to^ rmfcr fin%tr it 

Knshna-mis'ra the author of Probodha 
chandrodaya nataka and the unknown author 
of Saiva-mata Samgraha quoted the following 
verse . 

UHT^Tf^ STOTfog fq^T^rrfwfzR: i 
^FUT ^T^TTfoT s^gf: fotTTOSqst I) 

From what has been said above, we may 
leasonably believe that all these passages are 
the statements of the Cliaivakas quoted verba¬ 
tim and they are equally genuine although 
compared with the vast ocean of Barhaspatya 
sutras now lost, they are but a few drops. 


Voi I, p 69— 




